UNITED STATES DISTRICT COURT
SOUTHERN DISTRICT OF NEW YORK

X
DAN BROWN and RANDOM HOUSE, INC.,
Plaintiffs, : Civil Action No.
: 04 CV 7417 (GBD)
- VS. -
: Supplemental Affidavit of
LEWIS PERDUE, : Elizabeth A. McNamara
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- e X
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- vs. -

DAN BROWN, RANDOM HOUSE, INC,,
COLUMBIA PICTURES INDUSTRIES, INC.,

SONY PICTURES ENTERTAINMENT INC,,
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Counterclaim Defendants

State of New York )
) ss.:
County of New York )
Elizabeth A. McNamara, being duly sworn, hereby deposes and says:
1. I am a partner at Davis Wright Tremaine LLP, counsel for plaintiffs/counterclaim
defendants Dan Brown (“Brown”) and Random House, Inc. (“Random House™) (collectively,

“Plaintiffs”) and additional counterclaim defendants Columbia Pictures Industries, Inc.

(*“Columbia™), Sony Pictures Entertainment Inc. (“Sony Entertainment™), Sony Pictures
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Releasing Corporation (“Sony Releasing™) and Imagine Films Entertainment, LLC (“Imagine”)
in this action.

2. I make this supplemental affidavit in support of Plaintiffs’ Motion for Judgment
on the Pleadings, or, in the Alternative, Summary Judgment on Plaintiffs’ Declaratory Judgment
Claim and in Support Of Plaintiffs’ and Counterclaim Defendants’ Motion to Dismiss the
Counterclaims or, in the Alternative, for Summary Judgment on The Counterclaims.

3. True and correct copies of the cover page, copyright page and pages 360-69 of
Holy Blood, Holy Grail (1982), by Michael Baigent, Richard Leigh and Henry Lincoln, are
annexed hereto as Exhibit A.

4. A true and correct copy of the entry for “Nicaea, Council of,” in the Encylopaedia
Britarnica, from Encyclopaedia Britannica Premium Service

(http://www britannica.com/eb/article?tocld=9055691>), is annexed hereto as Exhibit B.
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Elizabeth McNamara (EAM 1987)

Sworn to before me this
22" day of April, 2005

Notary Public

LINDA G.MOSCHETTH
Notary Public, State cf New York
No. 01MO4723235
Qualified in Bronx County 0 b
Term Expires August 31, 2022
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The Secret the Church Forbade

<.5.w were well aware, of course, that our scenario did not concur
with established Christian teachings. But the more we researched,
the more apparent it became that those teachings, as they have been

‘passed down through the centuries, represent only a highly selective

compilation of frapments subjected to stringent expurgation and
revision, The New Testament, in other words, offers a portrait of
Jesus and his ape that conforms to the needs of certain vested
interests—of certain groups and individuals who had, and to a
significant degree still have, an important stake in the matter. And
anything that might compromise or embarrass these interests—like the
“secret”’ Gospel of Mark, for example—has been duly excised. So
much has been excised, as a matter of fact, that a sort of vaeuum
has been created. In this vacuum speculation becomes both. justified
and necessary,

If Jesus was a legitimate claimant to the throne, it is probable that
he was supported, at least initially, by a relatively small percentage
of the populace—his immediate family from Galilee, certain other
members of his own aristocratic social class, and a few strategically
placed representatives in Judaea and the capital city of Jerusalem.
Such a following, albeit distinguished, would hardly have been
sufficient o ensure the realization of his objectives—ithe success of
his bid for the throne, In consequence he would have been obliged to

recruit 2 more substantial following from other classes—in the same -

way that Bonnie Prince Charlie, to pursue a previous analogy, did in
1745, .

How does one recruit a sizable following? Obviousiy by promul-
gating a message calculated to enfist their allegiance and support.:
Such a message need not necessarily have been as cynical as thos
associated with modern politics. On the contrary, it may have bee
promulgated in perfectly good faith, with thoroughly noble and
bumning idealism. But despite its distinctly religious orientation, i
primary objective would have been the same as those of modem;

downtrodden, the afflicted, the disenfranchised, the oppressed. In
short, it was a message with a promise. If the modem reader
overcomes his prejudices and preconceptions on the matter, he will
discern a mechanism extraordinarily akin to that visible everywhere
in the world today—a mechanism whereby people are, and always
have been, united in the name of a common cause and welded into
,. an instrument for the overthrow of a despetic regime. The point is
4 that Jesus’ message was both ethical and political. It was directed to
" a particular segment of the populace in accordance with political
considerations, For it would only have been among the oppressed,
the downtrodden, the disenfranchised, and the afflicted that he could
## have hoped to recruit a sizable following. The Sadducees, who had

;- come to terms with the Roman occupation, would have been as loath
“E  as all the Sadducees throughout histary to part with what they
possessed, or to risk their security and stability.

Jesus' message, as it appears in the Gospels, is neither wholly
new nor wholly unique. It is probable that he himself was a Phari-

doctrine. As the Dead Sea Scrolls attest, they also contain 2 number
of important aspects of Esscne thought. But if the message, as such,
was not entirely original, the means of transmitting it probably was.
Jesus himself was undoubtedly an immensely charismatic individual,
He may well have had an aptitude for healing and other such
“miracles.’”” He certainly possessed a gift for communicating his
ideas by means of evocative and vivid parables—which did not
" require any sophisticated training in his audience, but were accessi-
‘ble, in some sense, to the populace at large. Moreover, unlike his
-Bssene precursors, Jesus was not obliged to confine himself to
forecasting the advent of a Messiah. He could claim to be. that
Messiab, And this, quite naturally, would have imparted a much
greater authority and credibility to his words.
. It is clear that by the time of his triumphal entry into Jerusalem
Jesus had recruited a following. But this following would have been
composed of two quite distinct elements—whose interests were not
precisely the same. On the one hand, there would have been 2 small
lucleus of *‘initiates”—immediate family, other members of the
bility, wealthy and influential supporters, whose primary objective
Wds to see their candidate installed on the throne. On the other hand,
uicre:wonld have been a much larger entourage of *‘common people®
iedhie “‘rank and file” of the movement, whose primary objective
was to see the message, and the promise it contained, fulfilled. It is
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important to recognize the distinction between these two factions.
Their political objective—to establish Jesus on the throme—would
have been the same. But their motivations would have been essen-
tially different.

When the enterprise failed, s it obviously did, the uneasy alliance
between these two factions—‘adherents of the message”’ and adher-
ents of the family—would seem to have collapsed. Confronted by
debacle and the threat of imminent annihilation, the family would
have placed a priority on the single factor that, from time immemo-
rial, has been of paramount importance to noble and royal families—
preservation of the bloodline at all costs, if necessary in exile.
For the “adherents of the message,”’ however, the family’s future
would have become imrelevant; for them survival of the bloodline would
have been of secondary consequence. Their primary objective would
have been perpetuation and dissemination of the message.

Christianity, as it evolves through its early centuries and eventu-
ally comes down to us today, is a product of the ‘‘adherents of the
message.”” The course of its spread and development has been too
widely charted by other scholars to necessitate much attention here.
Suffice it to say that with Saint Paul “‘the message’ had already
begun to asswme a crystallized and definitive form, and this form
became the basis on which the whole theologicat edifice of Christi-
anity was erected. By the time the Gospels were composed, the
basic tenets of the new religion were virtually complete.

The new religion was oriented primarily toward a2 Roman or
Romanized audience. Thus, the role of Rome in Jesus’ death was, of
necessity, whitewashed, and guilt was transferred to the Jews, But
this was not the only libefty taken with events to render them
palatable to the Roman world. For the Roman world was accus-
tomed to defying its rtlers, and Caesar had already been officially
instated as a god. In order to compete, Jesus—whom nobody had
previously deemed divine—had to be deified as well. In Paul's
hands he was.

Before it could be successfully disseminated-—from Palestine to
Syria, Asia Minor, Greece, Egypt, Rome, and western Europe—the
pew religion had to be made acceptable to the people of those
regions. And it had to be capable of holding its own against already
established creeds. The new god, in short, had to be comparable in
power, in majesty, in repertoire of miracles, to those he was in-
tended to displace. If Jesus was to gain a foothold in the Romanized
world of his time, he had perforce to become a full-fledged god. Not
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a Messiah in the old scnsc of that ternm, not a priest-king, but God
incarnate—who, like his Syrtan, Phoenician, Egyptian, and classical
counterparts, passed through the underworld and the harrowing of
Hell and emerged, rejuvenated, with the spring. It was at this point
that the idea of the Resurrection first assumed such crucial impor-
tance, and for a fairly obvious reason—to place Jesus on a par with
Tammuz, Adonis, Attis, Osiris, and all the other dying and reviving
gods who populated both the world and the consciousness of their
time. For precisely the samc reason the doctrine of the virgin birth
was promulgated. And the Easter festival-—the festival of death and

resurrection—was made to coincide with the spring rites of oﬁnﬁ

contemporary cults and mystery schools.

Given the need to disseminate a god myth, the actual corporeal
family of the ‘‘god,” and the political and dynastic elements in his
story would have become superfluous. Fettered as they were to a
specific time and place, they would have detracted from his claim to
universality. Thus, to further the claim of universality all political
and dynastic elerrents were rigorously excised from Jfesus’ biogra-
phy. And thus all references to Zealots, for example, and Essencs,
were also discreetly removed. Such references would have been, at
the very least, embarrassing. It would not have appeared seemly for
a god to be involved in a complex and ultimately ephemerat political
and dynastic conspiracy—and especially one that failed. In the end
nothing was left buf what was contained in the Gospels—an account
of austere, mythic simplicity, occurring only incidentally in the
Roman-occupied Palestine of the first century and primarily in the
eternal present of all myth,

While ‘“‘the message’” developed in this fashion, the family and its
supporters do not seem to have been idle. Julius Africanus, writing
in the third century, reports that Jesus’ surviving relatives bitterly
accused the Herodian rulers of destroying the genealogies of Jewish
nobles, thereby removing all evidence that might challenge their
claim to the throne. And these same relatives are said to have
“migrated through the world,”” carrying with them certain genealo-
gics that had escaped the destruction of documents during the revolt
between A.D. 66 and 74,1 .

For the propagators of the new myth the existence of this family
would quickly have become more than an irrelevance. it would have
become a potential embarrassment of dauntiag proportions. For the
family—who could bear first-hand testimony to what really and
historically happened—would have constituted a dangerous threat to
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the myth. Indeed, on the basis of first-hand knowledge, the family
could have exploded the myth completely. Thus, in the early days of

Christianity all mention of a noble or royal family, ofa blocdline, of

political or dynastic ambitions would bave had to be suppressed.
And---since the cynical realities of the sifuation must be acknowl-
edged—the family itself, who might betray the new religion, should,
if at ail possible, be exterminated. ‘Hence the need for the ntmost
secrecy on the part of the family. Hence the intolerance of early
Church Fathers toward any deviation from the orthodoxy they tried
to impose. And hence also, perhaps, one of the origins of anti-
Semitism. In effect the “‘adherents of the message” and propagators
of the myth would have accomplished a dual purpose by blaming the
Jews and exonerating the Romans. They would not only have made
the myth and *‘the message’ palatable to 2 Roman audience. They
would also, since the family was Jewish, have impugned the family’s
credibility. And the anti-Jewish feeling they engendered would have
furthered their objectives still more. If the famity had found refuge
in a Jewish community somewhere within the empire, popular persecu-
mmn_ might, in its momentum, conveniently silence dangerous
witnesses.

By pandering to a Roman audience, deifying Jesus, and casting
the Jews as scapegoats, the spread of what subsequently became
Christian orthodoxy was assured of success. The position of this
orthodoxy began to consolidate itself definitively in the second
century, principally through Irenaeus, Bishop of Lyons around A.D,
180. Probably more than any other early Church Father, Irenaeus
contrived to impart to Christian theology a stable and coherent form.
He accomplished this primarily by means of a voluminous work,
Libros Quinque Adversus Haereses (Five Books against Heresies).
In his exhaustive opus Trenaeus catalogued all deviations from the
coalescing orthodoxy and vehemently condemned them. Deploring
diversity, he maintained there could be only ome valid Church,
outside which there could be no salvation. Whoever challenged this
assertion, Irenaeus declared to be a heratic—to be expelled and, if
possible, destroyed.

Among the nemerous diverse forms of early Christianity, it was
Gnosticism that incurred Jrenaeus’ most vituperative wrath. Gnosti-
cism rested on personal experience, personal union with the divice.
For Irenacus this naturally undermined the authority of priests and
bishops and so impeded the attempt to impose uniformity. As a
result he devoted his energies to suppressing Gnosticism. To this end
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it was necessary to discourage individual speculation and to encour-
age unquestioning faith in fixed dogma. A theological system was
required, a structure of codified tenets that atlowed of no interpreta-
tion by the individual. In opposition to personal experience and
gnosis, Irenaeus insisted on a single “‘catholic’’ (that is, oniversal)
Church resting on apostolic foundation and succession. And to
implement the creation of such a Church, Irenaeus recognized the
need for a definitive canon—a fixed list of authoritative writings.
Accordingly he compiled such a canon, sifting through the available
works, including some, excluding others. Irenaens is the first writer
whose New Testament canon conforms essentially to that of the
present day.

Such measures, of course, did not prevent the spread of early
heresies. On the confrary, they continued to flourish., But with
Irenacus orthodoxy—the type of Christianity promulgated by the
‘*adherents of the message’’—assumned a coherent form that ensured
its survival and eventual triumph. It is not unreasonable to claim that
Irenaens paved the way for what occurred during and immediately
after the reign of Constantine—under whose auspices the Roman
empire became, in some senses, a Christian empire.

The role of Constantine in the history and development of Christi-
anity has been falsified, misrepresented, and misunderstocd. The
spurious eighth-century *‘Donation of Constantine,” discussed in
Chapter 9, has served to confuse matters even further in the eyes of
subsequent writers. Nevertheless, Constantine is often credited with
the decisive victory of the “‘adherents of the message’—and not
whaolly without justification. We were therefore obliged to consider
him more closely, and in order to do so we had to dispel certain of
the more fanciful and specious accomplishments ascribed to him.

According to later Church tradition Constantine had inherited
from his father a sympathetic predisposition toward Christianity. In
fact, this predisposition seems to have been primarily a matter of
expediency, for Christians by then were numerous and Constantine

needed all the help he could get against Maxentius, his rival for the.

imperial throne. In A.D. 312 Maxentius was routed at the Battle of
Milvian Bridge, thus leaving Constantine’s claim unchallenged. Im-
mediately before this crucial engagement Constantine is said to have
had a vision—Ilater reinforced by a prophetic dream—of a luminous
cross hanging in the sky. A sentence was supposedly inscribed
across it—*In Hoc Signo Vinces” (‘“‘By this sign you will con-
quer’’). Tradition recounts that Constantine, deferring to this celes-
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tial portent, ordered the shields of his troops hastily emblazoned
with the Christfan monogram—the Greek letters Chi Rho, the first
two letters of the word *‘Christos.”’ As a result Constantine’s victory
over' Maxentius at Milvian Bridge came to represent a miraculous
triumph of Christianity over paganism.

This, then, is the popular Church tradition on the basis of which
Constantine is often thought to have *‘converted the Roman empite
to Christianity.”” In actual fact, however, Constantine did no such
thing. But in order to decide precisely what he did do, we must
examine the evidence more closely.

In the first place Constantine’s ‘‘conversion’’—if that is the ap-
propriate word—does not seem to have been Christian at all but
=nmw.m%w&w pagan. He ‘appears to have had some sort of vision, or
numinous experience, in the precincts of a pagan temple to the
Gallic Apollo, either in the Vosges or near Autun. According to a
witness accompanying Constantine’s army at the time, the vision
was of the sun god—the deity worshiped by certain cults under the
name of "'Sol Invictus,” *‘the Invincible Sun.”’ Therw is evidence
that Constantine, just before his vision, had been initiated into a Sol
Invictus cult, In any case the Roman Senate, afier the Battle of
Milvian Bridge, erected a triumphal arch in the Colosseum. Accord-
ing to the inscription on this arch Constantine’s victory was won
““through the prompting of the Deity.”’ But the mnHQ in question was
not Jesus, It was Sol Invictus, the pagan sun god.?

Contrary to tradition, Constantine did not make Christianity the
official state religion of Rome. The state religion of Rome under
Constantine was, in fact, pagan sun worship; and Constantine, zll
his life, acted as its chief priest. Indeed, his reign was called a “‘sun
emperorship,”” and Scl Invictus figured everywhere—inciuding on
the imperial banrers and the coinage of the realm. The image of
Constantine as a fervent convert to Christianity is clearly wrong, He
himself was not even baptized until 337—when he lay on his
deathbed and was apparently too weakened or too apathetic to
protest. Nor can he be credited with the Chi Rho monogram. An
inscription bearing this monogram was found on a tomb at Pompeii
dating from two and a half centuries before.’

The cult of Sol Invictus was Syran in origin and imposed by
Roman emperors on their subjects a century before Constantine.
Although it contained elements of Baal and Astarte worship, it was
essentially monotheistic. In effect, it posited the sun god as the sum
of all attributes of all other gods and thus peacefully subsumed its
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potential rivals. Moreover, it conveniently harmonized with the cult
of Mithras—which was also prevalent in Rome and the empire at the
time and which also involved solar worship.

For Constantine the cult of Sol Invictus was, quite simply, expe-
dient. His primary, indeed obsessive, objective was unity-—unity in
politics, in religion, and in temitory. A cult or state religion that
included all other cults within it obviously helped to achieve this
abjective, And it was under the auspices of the Sol Invictus cult that
Christianity consofidated its position,

Christian orthodoxy had much in common with the cult of Sol
Invictus, and thus the former was able to flourish unmolested under
the laticr’s umbrella of tolerance. The cult of Sol Invictus, being
essentially monotheistic, paved the way for the monotheism of
Christianity. And the cuit of Sol Invictus was convenient in other
respects as well—which both modified and facilitated the spread of
Christianity. By an edct promulgated in A.D. 321, for example,
Constantine ordered the law courds closed on ““the venerable day of
the sun’’ and decreed that this day be a day of rest. Christianity had
hitherto held the Jewish Sabbath--Saturday—as sacred. Now, in
accordance with Constantine’s edict, it transferred its sacred day to
wsnmmw This not only brought it into harmony with the existing
_.nmnua but also permitted it to further dissociate itself from its Judaic
origins. Until the fourth century, moreover, Jesus® birthday had been
celebrated on January 6th. For the cult of Sol Invictus, however, the
crucial day of the year was December 25—the festival of Natalis
Invictus, the birth (or rebirth) of the sun, when the days began to
grow longer. In this respect, too, Christianity brought itself into
alignment with the regime and the established state religion.

The cult of Sol Invictus meshed happily with that of Mithras—so
much so, indeed, that the two are often confused.? Both emphasized
the status of the sun. Both held Sunday as sacred. Both celebrated a
major birth festival on December 25, As a result Christianity could
also find points of convergence with Mitbraism—the more so as
Mithraism stressed the immortality of the soul, a future judgment,
and the resurrection of the dead.

In the interests of unity Constanting %:cmnms_w chose to blur the
distinctions among Christianity, Mithraism and Sol Invictus—deli-
berately chose not to see any contradictions among them. Thus, he
tolerated the deified Jesus as the earthly manifestation of So? Invictus.
Thus he would build a Christian church and, at the same time,
statues of the mother goddess Cybele and of Sol Invictus, the sun
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pad—the latter being an image of himself, bearing his features. In
such eclectic and ecumenical gestures the emphasis on uaity can be
seen again. Faith, in short, was for Constantine a political matter;
and any faith that was conducive to unity was treated with forbearance.

While Constantine was not, therefore, the good Christian that later
tradition depicts, he consolidated, in the name of unity and uniformi-
ty, the status of Christian orthodoxy. In A.D. 325, for example, he
convenied the Council of Nicea, At this council the dating of Easter
was established. Rules were framed that defined the authority of
bishops, thereby paving the way for a conceatration of power in
ecclesiastical wmbam Most important of all, the Council of Nicea
decided, by vote,” that Jesus was a god, not a mortal prophet.
Again, however, it must be emphasized that Constantine’s para-
mount consideration was not piety but unity and expediency. As a
god Jesus could-be associated conveniently with Sol Invictus. As a
montal prophet he would kave been more difficult to accommeodate.
In short, Christian orthodoxy lent itself to a politically desirable
fusion with the official state religion; and insofar as it did so
Constantine conferred his support upon Christian orthodoxy.

Thus, a year after the Council of Nicea he sanctioned the confisca-
tion and destriction of all works that challenged orthodox teachings—
works by pagan authors that referred to Jesus, as well as works by
“*heretical” Christians. He also arranged for a fixed income to be
allocated to the Church and. installed the bishop of Rome in the
Lateran Palace.® Then, in A.D. 331, he commissioned and financed
new copies of the Bible. This constituted one of the single most
decistve factors in the entire history of Christiznity and provided
Christian orthodoxy—the ““adherents of the message’’—with an un-
paralleled opportunity.

In Ap. 303, a quarter of a century earlier, the pagan emperor
Diacletian had undertaken to destroy all Christian writings that could
be found. As a result Christian documents—especially in Rome—all
but vanished. When Constantine commissioned new versions of
these documents, it enabled the custodians-of orthodoxy to revise,
edit, and rewrite their material as they saw fit, in accordance with
their tenets. It was at this point that most of the crucial alterations in
the New Testament were probably made and Jesus assumed the
unique status he has enjoyed ever since, The importaace of Constan-
tine’s commission must not be underestimated. Of the five thousand
extant early manuscript versions of the New Testament, not one

368

v o

predates the fourth century.” The New Testament as it exists today is
essentially 2 product of fourth-century editors and writers—custodians

- of orthodoxy, *‘adherents of the message,”” with vested interests to

profect.

THE ZEALOTS

After Censtantine the course of Christian orthodoxy is familiar
enough and well documented. Needless to say it culminated in the
final trivmph of the *‘adherents of the message.” But if ‘‘the
message’’ established itself as the guiding and govemning principle of
Western civilization, it did not remain wholly unchallenged. Even
from its incognito exile, the claims and the very existence of the
family wonld seem to have exerted a powerful appeal—an appeal
that, more often than was comfortable, posed z threat to the ortho-
doxy of Rome.

Roman orthedoxy rests essentially on En books of the New
Testament. But the New Testament itself is only a selection of early
Christian documents dating from the fourth century. There are a
great many other works that predate the New Testament in its
present form, some of which cast a significant, often controvérsial,
new light on the accepted accounts.

There are, for instance, the diverse books excluded from the
Bible, which comprise the compilation now known as the Apocry-
pha. Some of the works i the Apocrypha are admittedly Jate, dating
from the sixth century. Other works, however, were already in
circulation as early as the second century, and may well have as
great a claim to veracity as the original Gospels themselves.

One such work is the Gospel of Peter, a copy of which was first
located in a valley of the upper Nile in 1886, although it is men-
tioned by the bishop of Antioch in A.D. 180. According to this
“‘apocryphal” Gospel, Joseph of Arimathea was a close friend of
Pontius Pilate—which, if true, would increase the likelihood of a
fraudulent Crucifixion. The Gospel of Peter also reports that the

tomb in which Jesus was buried lay in a place called “‘the garden of

Joseph.” And Jesus’ last words on the cross are particularly striking,
““My power, my power, why hast thou forsaken me?"*®

Another apocryphal work of interest is the Gospel of the Infancy
of Jesus Christ, which dates from no later than the second century
and mowezw from before. In this book Jesus is portrayed as a
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ncyelopzedia Britannica

Nicaea, Council of
W Encyclopaedia Britannica Article

Nicaea, Council of

(325), the first ecumenical council of the Christian church,
meeting in ancient Nicaea (now Iznik, Tur.). It was called
by the emperor Constantine |, an unbaptized catechumen,
or neophyte, who presided over the opening session and
took part in the discussions. He hoped a general council of
the church would solve the problem created in the Eastern
church by Arianism, a heresy first proposed by Arius of
Alexandria that affirmed that Christ is not divine but a
created being. Pope Sylvester | did not attend the council
but was represented by legates.

The council condemned Arius and, with reluctance on the
part of some, incorporated the nonscriptural word
homoousios (“of one substance”) into a creed (the Nicene
Creed) to signify the absolute equality of the Son with the
Father. The emperor then exiled Arius, an act that, while
manifesting a solidarity of church and state, underscored
the importance of secular patronage in eccles:asucal
affairs.

The council also attempted but failed to establish a
uniform date for Easter. But it issued decrees on many
other matters, including the proper method of
consecrating bishops, a condemnation of lending money at
interest by clerics, and a refusal to allow bishops, priests,
and deacons to move from one church to another. Socrates
Scholasticus, a 5th-century Byzantine historian, said that
the council intended to make a canon enforcing celibacy
of the clergy, but it failed to do so when some objected. It
also confirmed the primacy of Alexandria and Jerusalem
over other sees in their respective areas.
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(325), the first ecumenical council of the
Christian church, meeting in ancient
Nicaea (now lznik, Tur.). It was called by
the emperor Constantine |, an
unbaptized catechumen, or neophyte,
who presided over the opening session
and took part in the discussions. He
hoped a general council of the church
would solve the problem created in the
Eastern church by Arianism, a heresy
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(325), the first ecumenical councit of the Christian church, meeting in ancient Nicaea (now lznik, Tur.). it was called by the emperor Constantine
unbaptized catechumen, or necphyte, who ...

(787}, the seventh ecumenical council of the Christian church, meeting in Nicaea {now lznik, Tur.). It attempted to resolve the lconoclastic Cont
initiated in 726 when Emperor Leo |l issued ...
> The councils of Nicaea and_Constantinopie
from the Jesus Christ article
> lznik
town, northwestern Turkey. It lies on the eastern shore of Lake Iznik. Founded in the 4th century BC by the Macedonian king Antigonus | Monoph
it was an important centre in late Roman and ...

(AD359), in early Christianity, one of the several 4th-century church councils concerned with Arianism; it was called by the pro-Arian Roman emj
Constantius I and held at Ariminum {modern ...
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3628 student Encyclopedia Britannica artictes, specially written for elementary and high school students
> The great ecumenical councils.
D from the church councils article
After the Emperor Constantine published his edict of toleration for all religions in AD 313, Christianity emerged as the most prevatent and power
religious movement in the Roman Empire (see ...
> Eusehijus of Cagsarea
(also called Pamphili) (2602-3402), Christian theofogian and historian. The most learned man of his age, Eusebius of Caesarea was the first major
of the Christian church. The writing of ...
> Vatican Coupgils
Ecumenical councils are meetings of the leaders of the whole Christian church (see Church Councils). The Roman Catholic church recognizes 21 s
coungils, the first being the Council of Nicaeas, ...
> The Early Church
from the canon law article
Mo attempt was made during the first centuries of Christianity to enact legislation for the whale church. Each community was ruled by its own

However, bishops from the different areas ...
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> from the Fathers of the Church article
Ante-Nicene literature was that written prior to the Council of Nicaea, which was called by Constantine in 325 to settle disputed religious doctri

Constantine the Great). The first of these ...

Maore articles >

1329 web sites, chosen by Britannica editors for our Internet Guide

> Docume; Q e First Council of Nicae irst Ecumenical Counci .D, 325
Primary documents, with commentary, from the first ecumenical council, A.D. 325,

> e Quinsext Council, {or the Council i llo), &
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Documents from the second Council of Orange (529 A.D.).
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The World Council of Churches is concerned with unity and peace throughout the world's faith communities.

> Christianity: Council at Whitby (1:47)

Whitby is important in church history because it is here it was decided to unify the Christian church with Roman rule.
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